If the classical Pentecostals were cautious in their approach, the news of what was happening among the JP in California enthralled North American and European charismatics with whom they shared more of a cultural overlap. The charismatics were inspired by the idea that God was working with the 'down and outs' and beginning revival in their midst. Most neo-Pentecostals in the USA were quick to affirm and support the movement because of their charismatic leanings, while news of the emerging movement caused great excitement in popular charismatic magazines which ran stories of how God was reaching out to the young generation and those lost to the excesses of the hippie culture. 10 For at least some charismatics the news that God was touching the seemingly unreachable was indication of an even greater revival to come.
Like the earlier Pentecostals, the JP, or at least many of its factions, embraced the characteristic doctrine of the Baptism in the Spirit, and placed an emphasis on the charismata and the present powerful work of the Spirit. These were core doctrines that other neo-Pentecostals were to appropriate from their older kin, along with millenarian teachings and the belief in the reality of demonic powers. In addition, there were certain cultural aspects held in common which focused on PentecoStudies, vol. 7, no. 1, 2008, p. 1-33 Stephen J. Hunt, Were the Jesus People Pentecostals? ISSN 1871-777691 practically synonymous with the JP movement in the US national media. Many attended the mass baptisms with friends, deciding on the spur of the moment to enter 'the waters', although there was no systematic preparation or follow-up of those baptized. This symbolized Calvary Chapel's refusal of formal requirements, lists or certificates. Nonetheless, the church claims to have made over two thousand converts as a result of its outreach at this time.
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There was also another notable Pentecostal-inspired presence among the JP in California that took the form of congregations which were known for their more sectarian leanings. In the 1930s and 1940s Watchman Nee established hundreds of churches in China based on what he believed to be the strictly authoritarian, patriarchal and hierarchical New Testament model. 13 The theological influence of Nee went much further than his own circle in his native country China and touched many in other nations. Nee was himself influenced by Jessie Penn-Lewis -a leading figure in the Welsh revival (1904), as well as-Robert Govet, G. H. Pember, John Nelson Darby and many others who could not be described as 'Pentecostal'. Although he believed in speaking in tongues, Nee laid less emphasis on the practice and in his book God's Works, he claimed that speaking in tongues was a gift only for clergymen's children.
14 Embracing an international missionary endeavour, Nee's church disciples established similar congregations in China and other countries. Many of those originally founded in North America were short-lived, although several survived on the West Coast for a number of years. The Los Angeles church was re-established in 1962 in a fresh location with a new membership. Its Chinese congregation was thus geographically well-placed to welcome the influx of young people of a seemingly lost generation of the hippie age. This particular church witnessed by means of impressive parades of more than a thousand people distinguished by their white garments and carrying of large banners. With a group of 'elders', rather than paid ministers, it could claim 600 members in the early 1970s.
Not all congregations with a heavy input of JP were to be found in California. For instance, the Belmont Church of Christ, which originated in Nashville, Tennessee, saw a tremendous resurgence of interest in Jesus among the hippies, the street people and the unchurched college students in the early 1970s. In 1971 a young pastor was ejected from a local college after ministering to some students implicated in a drug seizure on campus. This minister, Don Finto, moved to an ailing old inner city church on 'Music Row' between the public housing and several universities. , the PentecoStudies, vol. 7, no. 1, 2008 Stephen J. Hunt, Were the Jesus People Pentecostals? ISSN 1871-777691 congregation had dropped to about 75 elderly members. The church had mainstream roots, but all that changed when hippies began to attend and a ministry was instigated for prostitutes and drug addicts. Within a year or two the fellowship grew to hundreds and the Koinonia Coffee House was opened by Bob and Peggy Hughey. As a non-denominational church, the Belmont congregation at the time of its involvement with the JP embraced the Charismatic Renewal movement that was underway from the mid 1960s rather than direct classical Pentecostal influences.
PARA-CHURCH ORGANIZATIONS
The great majority of JP groupings were loosely organized. Among those with a greater measure of organization, apart from the few congregational-based expressions, were a range of para-church ministries such as the Last Days Ministries, Christ is the Answer Ministries and the Holy Ghost Repair Shop. 
THE ESCHATOLOGY OF THE JP
In terms of their eschatology, many groupings within the JP appeared to embrace the premillenarianism that was the mainstay teaching of numerous established Pentecostal bodies. This is not to over-exaggerate the point since a good deal of classical Pentecostal eschatology, in turn, was largely drawn from that of North American fundamentalism and evangelical conservatism. This event began, according to Lindsey, the last generation which would not experience death before Christ's return (which he saw as being approximately forty years hence). This marked a period of the gathering storm between the period of restoration and the Tribulation with events accumulating with an attack on Israel by Russia ('Magog' of the Old Testament) and its Arab and PentecoStudies, vol. 7, no. 1, 2008, p. 1-33 Stephen J. Hunt, Were the Jesus People Pentecostals? ISSN 1871-777691 about their necks, bore large placards on their chests presenting words of scripture regarding the coming judgment, and stressed the urgency of the repentance of nations. Characteristically, the faithful carried great starves which beat a heavy, ominous rhythm as they marched. Alternatively, they stood in mournful silence, an ancient testimony to the modern nation of the USA which was in mortal danger of the coming divine wrath.
The COG believed (as they still do) that were living in the time period of the 'Last Days'. They believe that before that event the world will be ruled for seven years by the Anti-Christ, who will create a one-world government. At the half-way point in his rule he will become completely possessed by Satan, precipitating a time of the Great Tribulation which will bring intense persecution of Christians as well as stupendous natural and unnatural disasters. At the end of this period, faithful Christians would be 'raptured' shortly before the battle between Jesus and the AntiChrist at Armageddon.
Behind the prophetic public stance of the early COG was a communal life shared by several thousand young people dedicated only to the work of their variety of the Gospel. They embraced an extreme Biblical literalism, an authoritarian organization and intense apocalypticism. Critical of secular revolutionaries, the Establishment and materialism, the COG identified itself as a remnant in the midst of a fallen world and about to face the Tribulation. Adherents regarding themselves as the 'true' Church, and organized their missions and internal structures accordingly with each colony under the supervision of an elder. The COG were not alone in advancing an apocalyptic tenor since a number of groups such as Mansion Messiah drew up prophecy and eschatological timetables with great enthusiasm.
Although they did not proclaim millenarian ideas to outsiders, the Living Word Fellowship (hereafter LWF) members were convinced that God would destroy urban America by firestorm within the near future and that He had commissioned them to be 'the chosen remnant among the last generation' (Tipton 1982, 13) . The self-assigned mission of the LWF's membership was to engage in a process of 'spiritual perfectionism' that was expected to climax in their ecstatic union with Jesus at his Second Coming and their subsequent theocratic rule over the world during the millennium to follow. The LWF enjoyed informal ties with other revivalist churches, but it recognized no earthly authority above that of its founders and pastor, Bobbi Morris. , vol. 7, no. 1, 2008, p. 1-33 Stephen J. Hunt, Were the Jesus People Pentecostals? ISSN 1871-777691
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THE CULTURAL CONTEXT OF THE JESUS PEOPLE
While the JP in various ways were influenced by the broader world of Pentecostalism, they were also the product of time and place that gave a particular expression to the movement's doctrines and praxis. Many of the counter-culture trappings were also retained. It was this culture which ensured that the movement remained distant from the broader Pentecostal world that was increasing becoming parts of North American mainstream life. In the late 1960s the spiritual future of USA seemed to lie almost wholly either with political activism in the established churches or with the many new religions offering one variety or another of consciousness expansion and human potential which reflected the increasing impact of the counter-culture. At the same time, especially among the young, there was a growing disenchantment with mainstream churches. The JP movement would seem, then, to have been a counter-cultural vehicle for the religious aspirations of young people. In this sense the JP movement appeared to carry the typical cultural innovation of the 'cult' that was characteristic of many of the New Religious Movements of the time.
Ellwood noted that many of the elements of the counter-culture were indeed to be found in the JP movement: subjectivity was the key to perceiving reality; the goal of life was 'high' -the joyous assurance of knowing Jesus; a spiritual way of life expressed through contemporary music and visual symbols, along with reference to an idealized past. There was the vision of a communalistic Eden; a separated culture that strove towards a New Age; references to a supernatural literature as distinct from worldly culture; an ethos of anti-historicism; political-social symbols expressed as lifestyle values; and the urban roots of the membership which sought an idealized rural milieu (Ellwood 1973 18-200.) Typical of many observable tendencies of the JP, the COG, while rejecting the ravages the counter-culture, never entirely escaped from it. Thus Bainbridge suggests that except for the deep religiosity of its performers, the songs of COG might be purely interpreted as those of the counterculture accompanied by the electronic musical accoutrements of the 1960s. Born in a dramatic exodus from 'the system', the COG was typical of the broader JP movement in that it was originally part of a larger cultural milieu (including a level of sexual permissiveness) which has also adapted itself to the present-day while retaining its eschatological longings. In Bainbridge's words: '….The PentecoStudies, vol. 7, no. 1, 2008, p. 1-33 Stephen J. Hunt, Were the Jesus People Pentecostals? ISSN 1871-777691
Family forces Christianity to confront the technological and sexual realities of modern society' (Bainbridge 1997, 239) .
There is another way of viewing the various factions of the JP in their orientation to the world.
They embraced the counter-culture of the time, but the spontaneity in worship, a distaste for established Christian churches, and its restorationist leanings borrowed heavily from those aspects of Pentecostalism that were compatible with the movement. Moreover, at the same time the JP forged sectarian enclaves opposed to the world, they found their way back into the cultural mainstream in much the same way as the classical Pentecostals had gradually done over a protracted period of time.
One academic approach was to see the movement as primarily a form of escapism for the young generation of the time from the alienating nature of modernity and adult responsibilities.
Other accounts, by contrast, saw it not as a form of social retreat but more to do with re-integrating the wayward young, particularly those with a middle-class background, back into mainstream cultural, political, and even evangelical life. Indeed, Ellwood suggests that the transition from the psychedelic counter-culture to the JP movement was not as radical as it appeared to be on the surface. The movement strongly rejected the interest in Eastern or occultist traditions of the counter-culture and forged a means for reintegration and resocialization into American life from which its members were once disaffected. This brought the movement into line with mainstream evangelicalism in that it had an aura of protest against the sophisticated liberal elite of America. The movement thus had powerful support and cultural roots in American culture. In Ellwood's words '….the evangelical Christ makes the heritage of a culturally Christian nation once more accessible to its estranged children, and makes something of the new counter culture spirituality available to that nation' (Ellwood 1973, 23 ).
According to Ellwood, all the elements of American evangelism -conversion, Biblicism, and holiness, both within and without the older Pentecostal churches -came together in the JP movement. Within it evangelicalism played a familiar role: providing a set of experiences and a rhetoric which gave expression to a social constituency increasingly self-isolated from the cultural mainstream and legitimized their sense of having been subject to a separate experience from both cosmic and social points of view. However, there was a new flavour in the movement related to the youth culture out of which many of its participants came, a new kind of isolation not originating in PentecoStudies, vol. 7, no. 1, 2008, p. 1-33 Stephen J. Hunt, Were the Jesus People Pentecostals? ISSN 1871-777691 are….like floating arks in a sea about to drown everything' (Ellwood 1973, 98) . The way of life was impermanent, radically improvised. The collectives saw no need to build a long-term economic or social base since they viewed their venture as temporary for the few years before Christ's Second Coming. Their mission was also to the world and they thus were prepared to frequently change their basis and structure in order to win converts. As much could be said of the early Pentecostals before their movement settled down and became more institutionalized.
The JP constituted an innovating form of Christianity. While largely neo-Pentecostal in orientation, it was not exclusively so. To be sure, Pentecostal evangelising impulses were there at the inception of the movement, either through leading Pentecostal-inspired individuals or parachurch Pentecostal ministries which, in some cases at least, helped forge numerous inter-related networks of the JP. At the same time, the embrace of the counter-culture appeared to be at odds with classical Pentecostalism. The main Pentecostal bodies largely kept their distance. The latterday charismatics were more endeared to the JP as a distinct 'stream' within their own midst.
At a time when the classical Pentecostals had become more 'mainstream', more 'respectable' and more institutionalized and routinized, the rather unsophisticated theology of the JP movement called for a return to simple Christian living and, in some cases, asceticism. The JP was restorationist in theology, seeking to return to the original life of the early Christians. Its adherents embraced a strong belief in the Baptism in the Spirit, miracles, signs and wonders, faith healing and deliverance. Like the early Pentecostals, the JP often viewed mainline denominaions, especially those in the United States, as apostate, and took a decidedly hostile stance to mainstream culture and the nation's political institutions. Those Pentecostals who looked on at the JP from a distance may well have seen a reflection of their own past. Despite the JP's counter-cultural trappings, the two constituencies were distant cousins, not only because of dogma and praxis but because of their attractions to the socially marginalized of their respective historical periods. The earlier expressions of classical Pentecostalism, its radical and ecstatic form of Christianity, were perhaps only separated from the JP movement, by time and place.
